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Comments upon the Sacred THINGS ¢ of the Jews ana 
Christians. Exodus Cha ‘pter 4th. 


OSES is now about to commence the career of his 
conjuring glory, in which however, netwith- 
standing the allistance of his God, he does not appear to 
triumph much over the prophane conjurers of antiquity, 
while fome of modern times have certainly furpaised 
him. If Mofes were here now with his rod and his fer- 
pent he would be obliged to yield the palm to the ingemi- 
ous Rannie, while the latter would potsefs by far the 
greatest merit in as much as he forewarns the fpetiaters 
that he intends to elude the vigilence of their ienks anc 
play off upon them a compleat trick of deception. Not 
jo with the miracle working Mofes, for he pretends to 
ipeak in the name of heaven, and thus blinds the eyes 
of his deluded followers by a fuperstitious reverence tor 
his charaéter. If men of the prefent day can perform as 
great miracles as thofe of Mojes, and thele too by hu- 
man art and ingenuity, why fhould a fupernatural pow- 
er be reforted to for the purpofe of litting the Egyptian 
conjurer out of his difficulties. ‘Thofe who are fuch 
strong advocates for miracles, and who believe that they 
consutute an infurmountable proof,in favour of the divi. 
nity of the {criptures, ought first, to rer. ue two 
kind of conjurers—thole who pretend to be divine, and 
thole who operate by mere human ingenuity, To bring 
a full fledved bird out of a tretly egg, 1s as great a mura- 
cle ag to turn arod intoa lerpet ut, yet the former has 
been recently performed nt , 
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view of the audience fuch appeared to be the fact. If 
the enlightened people of this age and country can be 
thus deceived, why fhould we form any better opinion 
of the Hebrews and the Egyptians? They were not fo 
well informed, they were more fuperstitious and of courfe 
were fubject to greater.impofitions. ‘This affair, there- 
fore, of Mofes turning his rod into a ferpent, mentioned 
in the third verfe of this chapter, has nothing in it fo 
very miraculous ; any one well {killed in legerdemain 
tricks could do the fame. ‘The miracle mentioned in 
the fixth verfe of this chapter, where it is faid Mofes 
changed the colour of his hand, is still more eafily per- 
formed. This could ealily have been performed by 
means of artificial colouring. But there are other mat- 
ters contained in this chapter which merit feverer repre- 
henfion, and which prove with indubitable clearnefs 
that it is not a revelation from God. Inthe twenty- 
first verfe thefe words are put into the mouth of God, ‘* but 
I will harden his heart (that is Pharaoh’s heart) that he 
fhall not let the people go.” Here is a piece of villiany 
at which every fanatic believer in christianity ought to 
blufh! God is faid to have hardened Pharaoh’s heart, 
and afterwards to have brought distrefling plagues upon 
him and the people of Egypt, becaufe he would not do 
whet he could not do, for God himfelf had prevented it. 
Do believers in this book believe that God is fuch an un- 
just being? If they do, they destroy all our confidence 
im him ;—and if he is not fuch a being, the book that 
makes him fuch is without credit. ‘There is another 
circumstance mentioned in the twenty-fourth verfe of 
this chapter, which is really laughable, and which over- 
throws at once the pretended divinity of the {fcheme. 
God is faid to have met Mofes at fome Egyptian tavern, 
and from the manner in which the affair is reprefented, 
we ought to conclude that fome difficulty arofe between 
them, or that there was an old quarrel existing which 
had created in the bofom of Jehovah a fpirit of refent- 
ment against Mofes. That is in plain common lan- 
guage, he had laid up a rod in foak for him a long time 
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and whenever he could catch him at a tavern, he intend- 
ed to give him a found whipping, or put an end to his 
existence. ‘The words in the twenty-fourth verfe are 
thefe: “ And it came to pals, by the way in the inn, that 
the Lord met him, and fought to kill him.” Now the 
word fought implies efforts. without fuccefs. Whether 
the Lord chafed him up and down through the feveral 
rooms of the tavern, or whether Moles was an over- 
match for him, is a matter concerning which we cannot 
decide—we leave this to christian: commentators ; they 
understand thefe matters. well, and can doubtlefs give 
fatisfactory explanation. How this matter was finally 
fettled with him does not appear; but one thing appears 
very plain to the unprejudiced eye of reafon, that fuch 
a degrading fcandalous defcription of the chara&ter and 
conduét of God, must fubvert the fuppofed truth and 
divinity of any book whatever. If any perfon, at this pe- 
riod of the word, were to fay, that God met the Bifhop 

of New-York, or any other clergyman at the City Hotel 
—that a difficulty arofe between them, and that God 
fought to kill either the one or the other, would not every 
reafonable man, who refpects the attributes of the Crea- . 
tor, cry out fhame upon fuch blafphemous reprefentati- 
ons! Is your opinion of God no more exalted than to 
imagine that he goes about in taverns, or other public 
places, with a defign to kill fome one of the creatures of 
his power, when, if he chofe, it is well known, he could 
crufh the whole to atoms in a fingle moment. Such 
however is the faét in the prefent cafe before us. Let 
thofe who reverence the Bible and hate Deifm read this 
affair and blufh, either for their ignorance or their im- 


pudence. 











A Corres sponde nt Bas favoured us with the ; follawing Letter 
Jrom Thomas Paine, in answer to one he bad received 
from a friend, after the publication of the Age of Reafon. 


PARIS, MAY 12, L797. 
In your letter of the 20th of March, you give me &- 
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veral quotations from the Bible, which you call the word 

of God, to fhew me that my opinions on religion are 
wrong, and I could give you as many from the fame book 
to fhew that yours are not right ; confequently then the 
bible decides nothing, because j it decides any way, and 
every wav, one chule to make it. 

dat by woat authority do you call the bible the word of 
God? for this is the first point to be fettled. It is not 
vour calling it fo that makes it fo, any more than the Ma- 
hometans calling the Koran the werd of God that makes 
the Koran tobe fo. ‘The Popith Councils of Nice and 
Laodocia adout 350 years after the time that the perfon 
called Jefus Christ is faid to have lived, voted, the books 
that now compofe what is called the New Testament to 
be the word of God. ‘This was done by yeas and nays as 
wenow vote alaw. The Pharilees of the fecond Tem- 
ple, alter the Jews returned from captivity in Babylon, 
did the fame by the books that now compofe the Old 
‘Testament, and this is all the authority there is, which 
to meis no authority at all. Iam as capable of judging 
for mylelf as they were, and I think more fo, becaufe as 
they made a living by their religion, they had a felf-inte- 
rest in the vote t! iey gave. 

You may have an opinion that a man is infpired, but 
you commen prove it, nor can you have any proof of it 
yourfelf, | becaufe you cannot fee into his mind in order 
to know how he comes by his thoughts, and the fame is 
the cafe with the word revelation. ‘There can be no evi- 
dence of juch a thing, for you can no more prove revela- 
tion than you can prove what another man dreams of 
neither can he prove it himfelf. 

It is often faid in the bible that God fpake unto Mofes ; 
but how do you know that God fpoke unto Mofes? Be- 
caufe, you will fay, the Bible faysfo. The Koran fays 
that God fpake unto Mahomet, do you believe that too? 


No. Why not? Becaufe, you will fay, you do not be- 


lieve it ; and fo, becaufe you do, and becaufe you don's, 
is all the reafon you can give for believing or disbeKev- 
ing, except that you will fay that Mahomet was an im- 
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poster. And how do you know that Mofes was not an 
impostor? For my own part I believe that all are im- 
postors that pretend to hold verbal communication with 
the Deity. It is the way by which the world has been 
impofed upon; but if you think otherwife you have the 
fame right to your opinion that I have to.mine, and must 
an{wer for it in the fame manner. But all this does not 
fettle the point, whether the Bible be the word of God, or 
not. It is therefore neceflary to go a step farther. The 
cafe then is. 

You form your opinion of God from the account given 
of him in the Bible; and I form my opinion of the Bible 
from the wifdom and goodnefs of God, manifested in the 
structure of the univerle, and in all the works of creati- 
on. ‘The refult in thefe two cales will be, that you, by 
taking the Bible for your standard, will have a bad opi- 
nion of God; and I, by taking God for my standard, 
will have a bad opinion of the Bible. 

The Bible reprefents God to be a changeable, paflion- 
ate, vindictive Being ; making a world and then drown. 
ing it, and afterwards repenting of what he had done and 
promifing not to do fo again. Setting one nation to cut 
the throats of another, and stopping the courfe of the fun 
till the butchery fhould be done. But the works of God 
in the creation preaches to us another do€trine. In that 
vast volume we fee nothing to give us the idea of a 
changeable, paflionate, vindictive God, every thing we 
there behold imprefles us with a contrary idea; that of 
unchangeablene{s, and of eternal order, harmony, and 
goodnefs. ‘I’he fun and the feaions return at their ap- 
pointed time, and every thing in tke creation proclaims 
that God is unchangeable. Now, which am I to believe, 
a book that any impostor might make and call the word 
of God, or the creation itfelf which none but an Almigh- 
ty power could make, for the Bible fays one thing and the 
creation fays the contrary. The Bible reprefents God 
with all the paflions of a mortal, and the creation pro. 
claims him with all the attributes of a God. 

It is from the bible that man has learned cruelty, ra- 
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pine, and murder; for the belief of a cruel God makes 
a cruel man. ‘hat bloodthirsty man, called the prophet 
Samuel, makes God to fay, (1 Sam. chap. 15, v. 3,) 
**now go and {mite Amalek, and utterly destroy all that 
they have, and spare them not, but slay both man and 
woman, infunt and suckling, ox and sheep, camel and 
ass.” 

‘That Samuel, or fome other impostor, might fay, this 
is what, at this distance of time, can neither be proved 
nor difproved, but in my opinion it is blafphemy to fay, 
orto believe, that God faid it. All our ideas of the 
justice and goodnefs of God revolts at the impious cru- 
elty of the Bible. It is not a God, just and good, but a 
devil, under the name of God, that the bible defcribes. 

What makes this pretended order to destroy the A- 
malekites appear the worle, is the reafon given for it. 
‘The Amalekites four hundred years before, according to 
the account in Exodus, chap. 17, (but which has the ap- 
pearance of fable from the magical account it gives of 
Mofes holding up his hands) had oppofed the I{raelites 
coming into their country, and this the Amalekites had 
a right to do, becaufe the Ifraelites were the invaders as 
the Spaniards were the invaders of Mexico; and this 
oppofition by the Amalekites at that me is given as a 
reafon that the men, women, infants, and fucklings, 
fheep ancl oxen, camels and affles that were born four 
hundred years afterwards fhould be put to death; and 
to compleat the horror Samuel hewed Agag, the chief of 
the Amalekites, in pieces as you would hew a stick of 
wood. I will bestow a few obfervations on this cafe. 

lu the first place, nobody knows who the author, or 
writer, of the book of Samuel was, and therefore the faét 
itfelf has no other proof than anonymous or hear- fay evi- 
dence, which is no evidence at all. Inthe fecond place, 
this anonymous book fays that this flaughter was done 
by rhe express command of God; but all our ideas of the 
justice and goodnedls of God give the lie tothe book, and 
as I never will believe any book that afcribes cruelty and 
injustice to God, | therefore reiect the bible as unwor- 
thy of credit. 
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As I have now given you my reafons for believing that 
the bible is mot the word of God, and that it is a falfhood, 
I have a right to ask you your reafons for believing the 
contrary ; but I know you can give me none, except 
that you were educated to believe the Bible, and as the 
Turks give the fame reafon for believing the Koran it is 
evident that education makes all the difference, and 
that reafon and truth have nothing to do in the cafe. 
You believe in the bible from the accident of birth, and 
the Turks believe in the Koran from the fame accident, 
‘and each call the other Jnfide/l. But leaving the preju- 
dice of Education out of the cafe, the unprejudice truth is, 
that all are infidels who believe falfely of God, whether 
they draw their Creed from the Bible or from the Koron, 
from the Old Testament or from the New. 

When you have examined the bible with the attention 
that Ihavedone, (for I do not think you know much a- 
bout it,) and permit yourfelf to have just ideas of God, 
you will most probably believe as I do. . But I wifh you 
to know that this anfwer to your letter is not written for 
the purpofe of changing your opinion. It is written to 
fatisfy you, and fome other friends whom I esteem, that 
my disbelief of the bible is founded on a pure and reli- 
gious belief in God ;_ for in my opinicn the bible is a grofs 
libel against the justice and gocdnefs of God in almost 
every part of it. THOMAS PAINE. 








Profession of faith of a Savoyard Curate, from 
Rousseau, continued from our last. 


It is not in my power to believe that paflive inanimate 
matter could ever have produced living and fenfible 
creatures ; that a blind fatality fhould be productive of 
intelligent beings; or, that a caufe, incapable itfelf of 
thinking, fhould produce the faculty of thinking in its 
effect. 

I believe, therefore, that the world is governed by a 
wife and poverful Will. I fee it, or rather I feel it; 
and this is of impertance for me to know. But is the 
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world eternal or is it created? Are things derived from 
one felf-existent principle ? or are there two, or more ? 
and what is their eflence? Ofall this I know nothing, 
nor do I fee that it is of any confequence I fhould. In 
proportion as fuch knowledge may become interesting, I 
will endeavour to acquire it: but, farther than this, I 
zxive up all fuch idle difquifitions, which ferve only to 
make me difcontented with myfelf, are ufelefs in prac- 
tice. and above my understanding. 

You will remember, however, that I am not dictating 
my fentiments to you; but only difplaying what they 
are. Whether matter be eternal or only created, whe- 
ther it have a paisive principle or not, certain it is that 
the whole univerfe is one defign, and fufhiciently dil- 
plays one intelligent agent: for I fee no part of this fyt- 
tem that is not under regulation, or that does not concur 
to one ard the fame end; viz. that of preferving the 
prefent establifhed order of things. ‘The Being, whofe 
willis his deed, whofe principle of action is in himfelf, 
that Being, in a word, whatever it be, that gives motion 
to all the parts of the univerfe and governs all things, I 
call Gop. 

To this term I annex the ideas of intelligence, pow- 
er anc will, which I have collected from the order of 
things ; and to thele I add that of goodneis, which is a 
neceflary confequence of their union: but I am not at 
all the wiler concerning the eilence of the Being to which 
I give thele attributes : he remains at an equal distance 
from my fenies and my understanding : the more I think 
of him, the more Iam confounded; I know of a certain- 
ty that he exists, and that his existence is independent 
of any of his creatures : I know alfo that my existence 
is dependent on his, and that every thing 1 know is in 
the {ame fituation with mylelf. (To be continued. ) 
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